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Ancient piace names and shnnes mentioned in the main foundation mvth.

PATAN's
THREE NAhdES
The city of Patan is today known by three equally conulton names: Patary
Lalitpur, and Yala. An investigation of these three will take us far into both
the history and the mythology of the city.

'Patan'is the name used by Nepali speakers, except in formal contexts, and
it is the name by whidr the city has become known to most foreigners and
in English. 'Lalitpur' is the formal name of the city preferred by its own
inhabitants afld it is the official name both of the city and of the district of
whic-h it is part. 'Lalitpur' meafls beautiful city', and this, or variants with
the same meaning, such as Lalitapattana, Lalitakrama, or Lalitabruma, !v'as

its formal name in the Malla period. 'Patan', the Nepali name, is an
abbreviation of 'Lalitapattana', Yala', usually Pronsunced 'Yelay', is what
the city is called by Newars, and especially by the inhabitants of the city
themselves. It is prcbably the Newari form of Yupagrama', meaning
'village of the sacred pillar'. In the Licchavi period this was the name of the
largest of the villagel that were later to Coalesce into the city of Patan;
Yupagrama included what is now Mangah, Patan's central area. Local
people, in so far as they give an explanation of the name Yala' at all, say
iather that it derives from that of a Kirati king called Yalambar.

Before proceeding to examine what we know of the history of Patan, let us
consider ffust the myths and stories told by loeal people and found in their
historical drronicles (oamsavali). These stories mostly account for the origin
of some aspect of the city, or in one case of the city as a whole. It is
important to emphasize that there are a considerable number of such
traditions, and they are not synthesized or coordinated in a systematic
fashion. The point is that they explain the existence of a local holSz site or
legitimate a particular local custom, ritual, or festival. Although these
stories may possibly also preserve a kernel of historical truttu it is in their
relationship to present-day monuments and activities that their greatest
significance lies. It is important for planners and conservationists to take
these mythologized accounts seriously, since it is only hy doing so that
they can mobilize the energies of local people.

LaCAL MYTHs
The main foundatian wyth: King Birdeva and Lalita lyspu

All the late, mythologized chronicles, dating from the nineteenth century,
ascribe the foundation of Patan as a city to a king called Bir- (Vira) deva.
He is supposed to have been the father or grandfather of King
Narendradeva who brought the famous god Karunamaya-Matsyendranath
to Nepal from Assam, with the help of his Buddhist preceptor,
Bandhudatta, and the farmer {rom Patan, known as Rathacakra or Lalita
Iyapu. In actual fact, although both Narendradeva and Bandhudatta are
certainly historical personages, King Birdeva is a fabrication of the myths.
The stories about Narendradeva, Bandhudatta, and Rathacakra Jyap,
bringing Karunamaya to Patan grew up around a real event: the
establishment of Karunamaya's annual chario{ festival by Narendradeva,
the Licchavi king who wore a Buddha on his belt at come point between



The placc narncs of the 24 platfbrms itre: (l) UkuttlhI. (2)'Ihapata, (3) JyEbabahi,

(4) lbatrabahr. (5) Hausalr. (6) lkh.llakhu, (7) Pfrcali, (8) Glbaha, (9) Cakrkhtr, (10)
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644 and 680 AD. Since the cult of Karunamaya-Matsyendranath is so
important to the city of Patary it can be understood why the chronides
postulated that the city itself had been founded in the generation just
before the cult's establishment. (In fact, although the cult has always been
important to Patart the divinity only began to spend half the year in the
city of Patan itself some time in the seventeenth century in the reign of
Siddhinarasimha Malla or of his son $rinivasa.)

There are several accounts of Birdeva's foundation. Here, in translation
from the Nepali, is one of the fultest, published by D.P. Lamsal:

Next came his son, King Sri Birdeva, who ruled for sixteen years. He
consulted Brahmans, astrologers, and Buddhiet acaryas, and instructed his
obedient subjects that he was extreme$ intent on founding several cities.
In this connection he used to perform regular devotions to the supreme
Lord Sarvesvara (i.e. the shrine of Siva called Kumbhesvara, in the
northern part of present Patan)

The king used to sit at the window of his palace and he regularly saw a
leprous grass cutter going to cut grass. Qne day he was astonished to see
that very grass cutter gorns by with his leproqy all cured, and looking very
handsome. So he asked him how it was that he now looked so well, and the
grass cutter, who was called Lalita, replied : 'nGreat King! Yesterday I went
to the southern side of the Bagmati river into the Lalita wood in order to
cut grass. I became hot and went to a place where there was a pond took
off my clothes, stuck my carrying pole into the ground, and went'to bathe.
When I came out of the water my leprosy was all gone. The carrying pde
was stu'ck and I could not pull it out. I thought it must be siddha (instantly
established as a god)." The king was happy to hear this and said "Shnw me
this place."

He showed the king the place, and the king returned to his palace. Since
Lalita had been entirely cured o{ leprosy through the Lord's compassionn
even though he was a grass-cutter the king made his minister. $till today,
the carrying stick which became siddha can be seen at a place called
lhyatapval to the seiuth of Kumbhesvara.

Being devoted to Sarvesvara, the king had it in mind to establish a city, and
some time later Sarvesvara appeared to him in a dream. He said: "Oh King!
To make the city, cut down Lalita wood. (Design it) in accordance with the
24 element* (t*tfita) and in the shape of. a sri yafitril (i.e. a mandala), and
make Lalita the architeet (arkhatryarf). Establish our three self-existent
shtalingas within the eity. You too will be saved (uildhar)."

Thus in the bright half of the m<rnth o{ Phalgun, in the year ftlank) of the
Kaligat era. at the auspicious moment the minister Lalita inaugurated the
building of the new city in accordance with the king's command. In this
way the king spent much wealth. He made 24 tol (localities, tpa)
representing the 24 elements, and established water fountains, wells,
ponds, gods and goddesses. Since it was extremely beautiful he called it
Lalitapattana, and he made it into a city by joining it up with Matiligrama.

He established the following goddesses (outside the city): Bal Kumari in
the east, Thache Mahalaksmi in the south, Kasuti Kumar in the south-east,
Yappa Vaimavi in the west (sic, should be south-west), Nyekhuhva
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Rudrayani in the west, Lohagal Indrayani in the north-west, Dhatila varahi
in the north, and Sikabahi Camunda in the north.

This king left sikharapur palace and came to live in the Lalitapattana
palace. Bgrqg_calted Lalita, and made famous under that name, the resting
lorqe cafled Lalitpur to the south of Kumbhesvara is still there today. Ii
this king_'s time chariots were made for the following gods and the custom
was established of having the people celehrate theiifstivals in he various
localities of Lalitapattana from Baisakh sukla LL until the full moon:
Matilinagar's Minnath-!atadhari Lokesvara, Dhalaksa's Lokanah,
Matilinagar's, Batuk Bhairav, satha's (svatha's) Narayana calakse's
Hariankara Kolima's (Kulima's) Mahesvara.

The main elements of this story are known to most people in Patan. The
carrying-stick of the farmer 0yapu) Lalita is still pointed out, a tall, leaning
stone column in |hyatapah fua. Qppasrte it there is indeed a long, ancient,
two- storied' sattatt kngwn locally as Lalitpur. According to wright's
chronicle Birdeva placed 330 million gods in this dharmasa{a, "pass"d- th"
rest of his life worshipping (them). and then obtained salvation."-

The fact that the foundation story focuses on he site of the Kumbhesvara
temple is a reflection of the ancientness of the general area, which is rich in
Licchavi-period remains, and also a reflection of ttre fact that Kumbhesvara
is the biggest and most important Siva temple in the city.

The idea that the city should consist of twenty-four taa pmsisted but is not
so ge_nerally accepted or as important as it is in Bhaktapur. Mu.y accounts
say that Patan has 24,000 houses, which is very likely an ideil number
reflecting the importance of the number 24.In1717 eadt'of the 24 foa had to
send a representative to choose he new king Mahindrasimha.

Rnthacakra lyapu and the bringing af Karanamaya

As noted above, the eult of Karunamaya-Matsyendranath is of particular
importance to the city of Patan. of the three mythological figures who
brought him there, the king, Narendradeva, is supposed [o have been from
Bhaktapur, the Buddhist priest, Bandhudatta, from Kathmandu, and the
hgrbl"e p!{er, Rathacakra Iyapu from Patan. None the less, by a kind of
trick, the divinity ended up in Patan.

Jhele is in the- popular mind an assimilation of the two peasant figures,
Rathacakra and Lalita,.the former responsible for bringing-Karunamiya to
thg. gtry the_later far founding the city itself. It is the nime Lalita Jyup"
which is well known- ordinary people. By rolling these two mythological
figures into one, the founding of the city and the establishment of its iost
important god are thereby assimilated also. For most rmidents of patan, it
is rather the Karunarnaya-Matsyendranath myth which is really importan!
few of them know the Birdeva story.

As the anthropologist Gerard Toffin has pointed out, Newar, and indeed
Asian, cities frequently represented as beginning, in rnyths at east, with the
:S*]r."ltfent of a, presiding {gity. 11 fact, as we shall see below, during
the Liechavi period when Narendradeva inaugurated Karunamaya'I
festival, Patan as such did not yet exist. But it is certainly possible that the
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establishment of the festival was part of the Process by which the older
settlements grew into an important city.

Associatians aitk the Kirati Kings

Patan has more associations with the pre-Licchavi, and pre-historical,
Kirati period than either Bhaktapur or Kathmandu. There is a mound in
Patukva fira known to locals as 

-'the 
Palace of the Kiratis'. It is sited at a

crossroads one block north and west-of the present palace: could it have
had some ritual, or even political, significance in the pre-Licchavi-period?
Archaeological excavationi at this sife might feveal much about the early
history of the city.

The myths of origin of Kvabaha refer to oppression by supqosg{ly..anti-
Buddhist Kiratis. The god of Kvabaha instructed the yo-ung priest_to t1"*
boiled rice at the crosiroads of Kvalakhu, just north of the so-called Kirati
Darbar; this turned into hundreds of bees whieh c-hased the Kiratis away to
Cyasah tua where eight hundrld (cya sah\ of. them died (henee the name).
Tire survivors, he st6ry concludes, became the present - day Byanjankar (

Tepay) caste, who live in Cyasah.

Apparently there are still further connections with Kiratis, in that still
today there is a temple of Siddhi Laksmi,il Tyaga| known as the 'lineage

deity of the Kiratis' where a large gfoup of Rai geopfe came () ryg.-#r fgtty
y*ui" ago. The (relatively wea$ tradition thlt the_ city's- narne Yala derives
irom tfrat of a famous Kirati king, Yalambar, has already been noted.
wright's chronicle makes him the first of the Kirati kingsl !"I it "ry sly"
that"the Kiratis did not come to Patan until the twenty-eighth king, Patuka,

was forced to move his palace from Gokarna to Patukva.

The aisits of Lorit Buitith* and Emperor Asoka.

The chronicles include mentions of putative visits by both Sakyamuni
Buddha and the Emperor Asoka to the Kathmandu Valley. In {act it 

-is
highly unlikely thaf either evef carne there. Most make no specific

"Jr.rr*"tion 
wiih Patan, although Padmagiri's chronicle does say that

shortly after the Buddha's visit Buddhists and Saivites (followers of Lord
Siva) tecame distinguished from each other, and "the cities o{ Devapatan,
Kantipur (Kathmandu), Lalitpur and Bhaktapur were built and peopled'"
Oldfi;ld claimed that the city's circular ehape is meant to recall the

Buddha's wheel of the Dharma.but this is not found in local sourcesr to the
best of my knowledge.

Although Asoka is not supposed to have visited Patan, which even on the

chroniJes'account did not yet exist, he is thought to have eonstructed the
four large stupas which exist in each of the four directions of Patan, three
outsideie city boundaries, the northern one just inside it._Although !he1e
is no documentary evidence for it, their shape is certainly very archaic-
Asoka is also credited with establishing the numerous Licchavi-period
caityas which are known locally ae asokacaitYo:l is said that he left in a

huiry, before he had time to estiblish Buddhas in the niches, which is why
they are so often empty.

Thc rrntierlvrn11 street cross of prcscnt dav Paran antl llte fivc ttratrt Itt<lrttttls lstilptr'

thudr,l).
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King Saroananda and Gaita Taa

In the first world age, the Satya Yuga, a king called Sarvananda gave a
alms that he had earned by his own effort as a blacksmith's apprentice to
the Buddha Dipankara. His city, known as Dipavati, is supposed to be on
the site of preeent-day Guita. Sarvananda's alms-giving is celebrated ev€ry
year in Patan with the festival of Pancadan in the Buddhist holy month of
Gula when alrns are given to Sakya and Bajracarya men who circulate from
monastery to monastery and house to house.

According to Wright's chronicle, Birdeva established the various gods and
a royal palace at the center of the city:

"...he built a chaitya and a dhara (water fountain), and erected a Siva
linga a Ganesha, a Mahakala, and a Mandapa, and built a Darbar for the
Raja, all of which he consecrated. Being a devotee of Mani Joginl he named
all theee after that goddess as follows: Mani-talau, (i.e. Taleju), Mani-
chaitya, Mani-dhara, Mani-lings, Mani-Ganesha, Mani-Kumara, Mani-
Mahakala, Mani-Mandapa, and Mani-galbhatta."

This is intended fis an explanation of the name for the center of the city.
The name Maga' or'Mangah' becomes' Mangal' in Nepali.

(1) Sankara }.IIriyana Temple, t7Cfl; (2) Naairsimha Temple, t589; (3) NErIy:Ta
Temple, 1652; ($ Krsna Tempie, 1637; (5) Pillars with Yoganarendramalla,
1693; (6) Sattah of Bhlmse,n Temple, 17th cenhry; (7) Unideatified structure,
not existing today; (8) Pillar with Garud5- 1637; (9) Visvanetha Temple. 1627;
(10) BFrmsen Tempie, 1680; (lt) Maqieupha' lTth cenhry; (12) KupiteCwara
Temple. indeterminate date; (I3) Radha-Krsna Tenple ia gygtha. built during tbe
reip of Siddhinarasimhq (14) Sarawaf Sattah. 17th cenhrry; (15) Mani-
mandapq l7th cenh.rry; 16) Ka{ava-lt{Iriyaga Cuka- 1i34; (17) Degutale Temple,
1661.
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HrsToRY fiF PerAI{
The Licchaoi Perioil (\th-gth centuries)

Patan is certainly one of the oldest inhabited afeas o{ the Kathmandu
Valley. We know this because of the abundance of remains, including
inscriptions. Buddhist caityas, and sculptures, to b found there. There were
three-villages connectud 6y an irrigation channel called Thambu, Gansul,
and Mulavatika. Near the present Sundhara/Luhiti was a village called
Matin where in 6L0 Ad Amsuvarman rebuilt a crumbling temple and
turned land that had previously been property of the crown over to the
local eorporate group (parcali) for the temple's future upkeep. The present
locality of Culti was included in a village called Gullam_tanga (of which
'Guita; is surely the abbreviated form) .ln 679 King Narendradeva assigned
and its lands to the upkeep of Sivadeva Yihara (Buddhist monastery).
What is now Subaha tpi wai probably part of this vitlage. Another village
may well have been sited in what is now Cyasu\_*n,,sinee there are many
Licthavi remains there also. The main areas of Licchavi settlement seem

therefore to have been what are now the north, east, and south quadrants
of the eity. In subsequent centuries, as these villages began to form one city,
the settlement spread west wards.

Largest of all in the Licchavi period was the settlement known as

Yupagrama (Yupa village). This seems to have stretched from presentday
Mangah as far south ai Tagabaha. It is likely that the Newari name of
Patan, Yala, comes from Yalasi, now usually pronounced yasi, the name of
the tall poles erected during various festivals, but particularly during
Yenyah (lndrajatra). The $anskrit yuya teferc to the sacrificial _pole used
during Vedic rituals, but could also be used for the poles erected in honor
of Indra. 'Yupagrama' would then be an honorific and Sanskritized version
of the local name.By 771AD at the end of the Licchavi period, Yupagrama,
like the settlement of Daksinakoligrama in the southern part of what is
now Kathmandu, had been raised-from the status of a village to that of
town (dranga) because of its flourishing commerce. At this time the town
was divided into sevetal sections {pancalil. Some o{ their names are known:
Gigvala, Jajje Tegvala, and Yugvala. Tegvala is the present-day Taga.
However, it now seerrs clear that, conkary to what some earlier historians
believed, the capital of the Kathmandu Yalley in the Licchavi period was
neyer in Patary but rather in Hadigaon, orr according tn some, in
Kathmandu.

The kings of the Licchavi period supported bath Hinduism and Buddhism.
Up till Amsuvarman Vaisnavi$m was the favored court cult, thereafter
Saivism. But Buddhism \tras always important. This can be clearly seen
from Amsuyarman's Hadigaon inscription of 608. In this the important
deities and personages of the kingdom are listed with the tribute due to
eac-h.

We do not know just how this tax, called t}re sravanika, was paid. What the
inscription does clearly tell us is that two parallel hierarchies were
envisaged, one of gods and the other of men. Among the gods the highest
spiritual rank is given to two Hindu temples. Pazupati and Cagu Narayan,
listed first, and to five Buddhist monasteries. In the second rank come all
other Buddhist monasteries and ten Hindu temples. Clearly Buddhism was
of great importance at this time.



Of these five most important monasteries in Amsuvarman's time, Gu
Vihara was at Vajrayogini in Sankhu, a site still known by that time. The
exact site of the other four monasteries - Sri Mana Vihara, $ri Raja Vihara
Kharjurika Vihara, and Madhyama Vihara - is ngt known, but there is
reErson to believe that they were in the Patan area.

This shows that the association of Patan with Buddhism is very old. Of the
four, only one, Sri Mana Yihara, has any possible connection to an
institution that exists today. Cukabaha in the south of the city has as its
formal name Manadeva-samskarita-Cakra-mahavihara, i.e. the Cakra great
monastery founded by Manadeva. Furthermore, Wright's chronide which
was writlen in Patan, records the tradition that Manadeva abdicated in
favor of his son and became a monk in the rnonastery he had founded.
There are no ancient remains at the present site to confirm these accounts.

The Thakuri or Tra*sitiwal Perioil (e.879-1200)
and the early Mella Perioil (1200-1382)

The first time that we come across a form of the modern honorific name for
the city of Patan is in AD 92O when it occurs as 'Lalitabruma'. Thereafter it
occurs frequently in inscriptions and in the colophons to manuscripts as
Lalitahruma, Lalitakrama, Lalitapur, Lalitapuri, or Lalitapattana. In
ordinary speech, $/e can be fairly sure that, then as now, the city was
known as Yala, since it is as Yahra'that the city is almost always referred
to in the Gopala Raja chronicle written at the end of he fourtesrth century.

It was in the tenth and eleventh centuries that the center of Patan came to
be ealled Maniglake, Manigwala, or Manigala, which today has become
Mangah or Mangal. It probably comes from the old Newari meaning
'central place (goata)', and in faet it is called "Lalitakrama's eentral folkr
(tpa), Manigvala" in an inscription of 1114. This old meaning has been lost. -
The name is understood today either to mean mangal, an auspicious event,
or to be a compound from mani-, jewel, as in the myth from Wright's
chronide quoted above.

The political history of this period is complicated and confusing. Power
was much more decentralized than either before of after. The period after
the Licchavi dynasty until 1200 is known as the Thakuri period because the
late chronicles fill it with three Thakuri dynasties. In fact the information
they give is not at all historically accurate, but the name has stuck. The
dynastic links of the kings between 879 and L2(il are not clear. From 1200
to 1.258 the ear$ Malla dynasty ruled" Between 1258 and L382 two separate
dynasties, the Tipura and Bhonta families, based in Bhaktapur and Banepa
reepectively, shared power: sometimes they did so peacably, alternately
providing the king, at other times they fought each other and invited in
outsiders when they were out of pourer, During this period of wars and
invasions Patan provided the capital of the Valley fro some of the time,
according to the eminent historian Petech. Throughout the period it was
important for those aspiring to power to hold its royal palace, Manigal4
and they fought over it ftequently.

Buddhism continued to be significant in Patan; a large number of Buddhist
manuscripts were copied there throughout this period, when other
historical sources are scarce. None of the four big Licchavi monasteries o{
the area survived under the names that ure know them from



Shrrne l>rtilrline of lo'uryivalr at Ukubaha'

Eight ancient monasteries: (1) Ukubaha, (2) Guiu, (3) Sub-aha (Salakovrhara)' (4)

T[abaha, (5) Tabliri, (6) Habhha (t{atakovifara), (7) Kvlbaha (Yitxh-a), and

(8) Nhlbaila

Amsuvarrnan's inscription, but probably the sites continued under other
flames,

One of the most important monasteries of this period was Ukubaha, in the
south-east of Patan: Formally it ib known as Sivadeva-samskarita-
Rudravarna-mahavihara, i.e. the great Rudravarna monastery built by (or
renovated by) King Sivadeva. Historians disagree whether this is likely to
be the Licchavi king $ivadeva, who reigned 590-6t)4 and is known to have
fr:unded monasteries, nr the Thakuri period Sivadeva who reigned from
L098 to 1L26. We saw above that Narendradeva assigned lands in Guita to
support a Sivadeva monastery in 679, but this could have been another
monastery. In any case Ukubaha was certainly flourishing on its present
site by the eleventh century. For many centuries it was known as the
Rudravarma monastery, rather than the present Rudravarna monastery. It
is likely that the narne came from a local nobleman called Rudra Varman
who made endowments to it in the late eleventh cenfury.

At least five other important present-day monasteries probahly existed
already in the Thakuri and early Malla periods. Among these were Subaha,
known then as Salako Vihara, and Hahaha, then known as Hatako Vihara.
In this period Habaha was probably located on the site of the snuthernmost
courtyard of the royal palace, Sundari Cok, built by King Siddhinarasirnha
in 1647. The hadition that the monastery \ryas moved to its present site in
Gabaha to enable the palace to be expanded is well attested.

To the south of the city were two other monasteries that probably existed at
this time: Tagabaha and Tabaha. Taga tva, as noted above, is an old one.
The Sanskritic name of Tagabaha, Jyesthavarna-mahavihara (jyestha means
'first - born'), is an indication of its seniority, which was acknowledged in
the later Malla period. The first inscriptional evidence for Tagabaha comes
from 1"1,35. The site of Tabaha is possibly equally old, though it seems likely
that the present membership came from elsewhere in the seventeenth
century. Finally Kvabaha, the monastery with the largest membership
today, may date from this period. Although the earliest inscriptional
evidence dates only from 139% there is a strong tradition that is was
founded by Bhaskaradeva, who ruled from 1045 to 1047. The Thaku Juju
{amily, living in the nearby Nhubah4 are believed to be the descendants of
Bhaskaradeva, and they still fulfill the important ritual role of sponsor for
initiations in the mtrnastery, and for the five-yeaily festival of $amyak (see
below). It is possible that at this early period Kvabaha was known as
Yabaha; there is a reference to Yabaha in Wright's chronicle, and still today
the members of Kvabaha are known, not as one might expect as kwababasa,
but as yambaltasa (i.e. sa or Monastic Community of Yabaha).

Buddhism was of such importanee in Patan that the two halves of the city
were occasionally called 'Northern Monastery' (uttara oihara) and 'Southern
Monastery' (daksina oihara). The earliest and latest dates for the use of these
terms are 11.41 and L524. None the less the greatest center of Buddhisrn at
this period $eems to have been Svayambhu, and not Patan, since it was
there and at the famous Thabahi in Kathmandu that the Buddhist scholars
Atisa and Dharmasvamin stayed in the eleventh and twelfth cenfuries. The
only other. site mentioned in their biographies is the monastery of
Bugadyah (
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The Lnter klnlt* Period (I3S2 -L768)

In L382 Sthiti Malla became king, consolidating formally the supreme
power he had held for some time. Under him, and under his grandson,
Yaksa Malla, who reigned from 1428 to 1482, Nepal was unified and
generally peaceful. During this time the eapital was in Bhaktaput, bu! loth
Kathmandu and Patan were kept up as royal centers too. After Yaksa Malla
the kingdom was divided. as had often happened before, between the
king's sons. From L516 until 1597 Patan was effectively independent of the
Mallas, and was ruled by the important noblemen of ythe town, especially
Visnusimha (1546-56) and his son, Purandrasimha (156&97), In 1597 l(ing
Sivasimha of Kathmandu conquered Patary but after his death in L519 his
domain was divided, Patan going to one grandsory Siddhinarasimha, and
Kathmandu to another, Laksminarasimha, father of the famous Pratap
Malla.

Patan, as it is today, is essentially a cteation of three kings, Siddinarasimha
(who reigned from 1619-1660,, his son Srinivasa (reigned 16660- 1684), and
his son, Yoganarendra (teigned 1684-1705) . By L€AL Srinivasa was already
sharing administrative responsibilities with his father, and was joint king
from L649. Yoganarendra took a leaf from his father's book, and pushed
him into religious retirement in L684 or 1.685, tow years before his death.
Yoganarendra himself was poi"oned at the agt of 39; cont
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all ascrihe this to an
besieging, From 1705
under Prithvi Narayan
the present king, Patan
m$rtarchs. Real power

agent of the pcople of Bhaktapurr whose city he was
tn 1768, when the city ruas taken by the Gorkhalis
$hah, the founder of modern Nepal and ancestor of
Itras rul*d by a succession of weak and short*lived
reverted to the descendants of the noblernen who

had dominated the ci in the .*ixteenth cen

It will evident how much the city owes to the rulefs of the sixteenth and
seventeenth centuries if we examine the collection of monuments which
make up Patan's superb palace square. Two temples in the palace square
date from the sixteenth ientury, both built by Purandarasimha: the Car
Narayan temple in 1565 in memnry of his father, and the small Narasimha
temple in memory of a dead brother, in L589. The palace in the centre of the
city was built as it is today by Siddhinarasimha and Srinivasa.
Siddhinarasimha built the Visvesvara temple inL677 and the famous Krsna
temple in 1637. Srinivasa built the small Narayan temple in 1652, and the
Bhimsen temple, which is so important for shopkeepers, artisans, and
farmers of the city, in L68L. Srinivasa's minister, Bhagirath Bhaiya built the
Bhai Deval in 1578 .as a replica of the Visvanath temple of Benares,
destroyed by the iconoclastic Moghul emPeror, Aurangzeb, in I"669. Of the
two other main temples in the square, the Sankara-Narayan temple was
built in 17O6 by Yoganarendra's sister, Rudramati, and the Cyasi ('eight-
sided') Deval in 1723 by his daughter Yagamati, in memory of her son,
Lokaprakasa, who was king for less than a year and died of smallpor; aged
eight.

The rulers of Patan in this period defined their position in predominantly
Hindu terms. which can be seen by the fact they filled their palace and its
square entirely with Hindu gods. They themselves traced their descent
from Rama, an incarnation of Visnu, and claimed to be partial incarnations
of Visnu. They were usually very pious, performing numerotls Hindu
devotions and taking initiations from Hindu priests. Yet they found
themselves ruling a population which was predomit antly Buddhist.

While we do not know if this was so in the Licc-havi period, it can be said
with considerable certainty that the vast majority of the ordinary people of
Patan in the Malla period were more Buddhist than Hindu in orientation.
As today, they mostly had Buddhist Bajracarya priests, and their most
important Bod, Karunamaya (Bugadyah, later to be called
Matsyendranath). was Buddhist, The strength of Buddhism in the city can
be measured by the number of Bajracaryas and $akyas, who together form
the Buddhist clergy. Of the entire number in the Valley as a whole today,
46.5% live within Patary 32.3% in Kathmandu, and anly 11..7% in
Bhaktapur and surrounding villages. (The remainder live in villages in
what used to be Patan's kingdom, such as Bug& Barega Vay (Chapagaon),
and Durukhyah.) These present-day proportions surely reflect the
distribution of the Buddhist clergy in the late Mall period also. Thus, Iohn
Loclqe's $urvey of all the monasteries of the Valley found 166 monasteries
of different sorts in Patan, 1,L34 in Kathmandu (including Cabahil and
$vayarnbhu), and 23 in Bhaktapur. Ths vast maiority of these date back to
the Malla period.

How did the Hindu Malla kings deal with this situation of a largely
Buddhist populaee? Essentially by two complementary strategies. In the
first plaee they enthusiastically accepted the principal cult of the city, that
of Kirunamaya or Bugadyah; in this and other contexts they occasionally
made use of the services of Bajracarya priests. But secondly, the



propagated a Hindu interpretation of it, and at the same time they kied to
mould their subjects' t'ituals and praetices so that they would be in line
with Hindu nofins. In other words, Buddhism, with its priests, gods, and
rituals, was given a valid place, but one that was encapsulated within a
broader Hindu framework. In this Hindu framework, Brahmans had
ultimate spiritual authority, and Buddhist prieets were qq444ered_lelte4
more speci-I-ized ritual t@n kings and their courtiers
were the only ones who cnuld have Brahmans as their family priests and
the only ones entitled to receive the highest Hindu Tantric lnitiations.
There is some evidence that kings and their courtiers considered Buddhism
a suitable religion for people of low status. This low status was and is
rejected however, by Buddhists themselves.

Before considering the steps the Hindu kings took to Hinduize the
practices of their Buddhist subjects, a brief sketch of Newar Buddhism, to
be treated in greater detail below, must be provided. The most important
point to note-is that the Blddhist clergy in the Malla period as todap did
not consist of an order of celibate monks drawn from the lay population.
Rather it consisted of a hereditary caste, like Brahmans in the Hindu caste
sy_stem. This caste was and is formed from two interrnarrying sections,
called Bajracaryas (meaning 'Masters of the Diamond', i.e. of the Diamond
way, Vajrayana) and Sakya (short for Sakyabhiksu, 'Buddhist monk', or for
Sakyavamsa, 'of !h9 Buddha's lineage'). Bajracarya and Sakya men are, so
to speak, married householder monks. They become members o{ a given
monastery by going through a four-day Monastic Initiation in that
monastery. Thereafter they have certain rights and duties there: they are
responsible for the- daily worship in the monastery acenrding to a roster,
and with time and seniority they may hecome one of the elders of the
monastery. Their sons may be initiated in the monastery only if they
maffy a Bajracarya or Sakya girls. Bajracarya men, in aaaltiori, have a
furtJrer right, to be priests for lay people, as Brahmans are for lay Hindus.
I" tI: past those Bajracaryas with a large number of parishioneis $ajmanl
could live from the- priesthood alone, though is not cnnsidered po'ssible

!o{uy.Thus o]!er Newars, including the kings, treated the Bajracaryas and
sakyalas-Buddhist monks, giving_them alms on various occasions, visiting
their Buddhist monasteries, and showing by their use of respectfui
lang'ragg that they considered them superior to all lay people. For their
parf_ Bajracaryas and sakyas, though married, maintained a ieligious style
oj lifg, keeping their heads shaved, and spending much time on religious
ritual and devotions.

Buddhism in the Licchavi period was certainly of the more orthodox sort.
At that time the monasteries were inhabited-by celibate monks, some of
whom'were drawn from the local populatiory while others came from
India. It seems likely that married Bajricarya priests first appeared in the
valley by _thg tenth or eleventh century; parallel developments are
documented for India as early as the fifth or sixth century. The present
system was certainly in place by '1.440, when a documeni from Vabaha
speci{ies rules of the type followed today. Between the tenth and the
fifteenth centuries celibate monks and married practitionera probably
coexisted, with celibates gradually dying out. In this period- the last
recorded celibate monk resident in Patan rvas on Vanarafna, originally a
Bengali who had studied in Tibet. He spent the last years of his llfe tiving
in Pintubahi in the north of the city, where he was greatly respected anI
performed three large alms-giving ceremonies; he died ttrere, a few
months after the last one, in 1468. Even after this time, holvever, Newars
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maintained contact with Tibetan Buddhism, since many of them went to
Tibet to trade or work as artisans, and Tibetans continued to visit the holy
sites of the Valley and beyond. Occasionally Newars became monks in the
Tibetan tradition.

While the Bajracaryas and Sakyas of the Malla period were in fact
householders, their soeial and religious status was that of monks. They
kept up the traditions of monks, rather than those of householders. In
particular this meant that, as noted above, they went entirely shaven
headed, without even the top-knot which is the symbol of the householder
in Hinduism. Furthermore, some of them did not perform rituals
considered necessary in Hinduism to remove the impurity of a birth or a
deattr, since as monks, they were not subiect to such impurity.
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The Hi*iluizing Measures of Siddhinarasimha
and Sriniaasa

The Cult af Kerunwnaya

The sponsoring role of the king in the festival of Karunamaya survives to
this day. Normally he is represented by a sword, but traditionally he is
plesent in person at the end of the festival when there is the eeremony of
'showing the vest' in Jawalakhel. Until the mid-seventeenth century,
Karunamaya's temple was always in the village of Buga, part of Patens
kingdom, and four miles to the south. The god *as brought t-o Patan once a
year for the annual chariot festival. The cult was taken up with enthusiasm
both by Siddhinarasimha and by Srinivasa. Historical sources are silent on
the matter, but historians have deduced that possibly as early as 1621., but
11 ,ry rate by L652 when Kunu Sharma wrote his Sanskrit poem, the
Krtipataka describing the city, one or other of the two kings had taken the
decision to establish a second temple of Karunamaya-ia Patan itself.
Henceforth Karunamaya uras to spend six months in each temple, thus
bringing him closer to the people of Patan who were his devotees. No
doubt this new custom was a successful attempt to increase the popularity
o{ the king. Tabaha was chosen as the site for lii" r** temple. It iedms thit
the membership of its ancient monastery had died out and some
Bajracaryas from a small monastery in Daubaha fria, called Bhelakhubah+
were assigned to it.

Idefiification af Katannn oye with Krsnrr w Vismt

According to local chronicles and myths, King Siddhinarasimha introduced
the custom of having two Brahmans ride on the drariot of Karunamaya.
Altfoysh the rest of the cult is entirely in the hands of Bajracaryas, sakyLs,
and their assistants (e.g. Dagols and Maharjans), this provides a Flindu
v€neer, making Hindu Participation in the festival acceptable, And indee4
the annual festival inhabitants of Patan, induding Brahmans, as it is for
Buddhists.

Siddhinarasimha
Karunamaya with
his palace" At the
Yisnu, a classical
ab**rb tsuddhist

Srstikartr*lokesvara,'Lokesvara
Karunamaya, is depicted ernitting
this demonstrates the superiority

seems to have encouraged the identificatirn *f
Krsna, whuse famous temple he had just built in front clf
same time the Buddlla wfis rec$snized as an avatar uf
Hindu d*ctrine evolved precisely for this purpose, to

devoti*ns int* a Hindu framewcrk; and the Buddha is
depicted arnong the ten avatars placed around the verandah of the Krsna
temple.

This policy of identification eontinued with the famous golden window of
the palace, which srinivasa had made. Here the Buddhist bodhisattoa,

ernitti*S all the gods', a form of
the Hindu gods" In & Buddhist context
of Buddhism to Hinduism. But in this

windnw the whole icon is framed by forms of Visnu above, and by Visnu's
mount, Garuda below, again emphasizing that the principal Buddhist
bodhisattva is a form of Visnu.

Iitcntificntion with Msrtsyendrn*ath, * lorm af Siva

Kin Siddhinarasimha divided the garden of his palace into three parts,



dedicafng them to Degutale, Taleju. and "Matsyendranath". Degutale and

taleju are two forms of the Malla kings' own tutelary deity; that
Karunamaya was grven an equivalent position suggests that he was the
'national d€ity' of Patan even in Siddhinarasimha's time. and not only from
the time of his son Srinivasa, as is sometimes claimed.

For most Nepalese, the identification of Karunamaya as Matsyendranath is
better known than the stories about Krsna. Indeed it is as hlatsyendra or
Macchindranath that the god is known in the outside world, which for a
long time remained ignorant of the essentially Buddhist nature of his cult.

Matsyendranath was in origin probably a historical personage, a saivite
Tantric yogin w}r.o lived in the tenth century. Gorakhnith, who became the
patron saint of Gorkha, and therefore of the shah dynastSr, was his disciple.
From the fourteenth century at least, Nath or Kanphata yogins dere
present in the Katmandu Valley. They made Mara Sattab, the famous
Kasthamandapa that gave Kathmandu its name, into a Gorakhanath
te-mnl-9 an{ slaye$ there until its rencrvation in 1966. Ii was probably they
who first decided to identify Karunamaya/Bugadyah as Matsyendranati.
They may also have been responsible for the parallel ideniification of
Cakwadyah with Minnath, an alternative epithet of the same yogin.

Srinivasa encouraged the identification with Matsyendranath. The Sanskrit
poem the Kirtipataka, mentioned above, which was written in 1652 and is
f_u! of praises of Srinivasa, describes the temples of Karunamaya and
Cakwadyah at length, using only the niunes Matsyendranath and Minnath.
rn 1673 srinivasa instituted an annual feast in Buga for Nath yopns, the
principal worshippers of Matsyendranath, as pait of the god'J annual
festival. (In 167,5 he also made or reaffirmed rules fof conduct in
Karunamaya's temple, and theses excluded low castes from the
compound.)

Qne reason Srinivasa may have had for encouraging this identificatir:n was
precisely the link between Matsyendranath and Goiakhnath. It was at this
time that the kingdom of Gorkha began to be involved in the affairs of the
Valley, and Srinivasa may have wished to express his paternalistic attitude
to Gorkha through the guru-disciple relationship of the kingdoms'
re_spective patron saints. He was not to know that is was to be the disciple
who became all-powerful, and that the myths would eventually be turned
around so that the guru legitimated the disciple's supremacy. It was in fact
on$ after 1769, and Prithivi Narayan Shah's conquest of the Valley,
including the kingdom of Patan, that the identification of the god is
Matsyendralath became significant even for the people of Patan, being the
n integrated into their own mythological accounts of the god's origin in
Assam.



THE
BUDDHIST
MOI\TASTERIES
Regwlation of the monasteries: thc main monasterics

Newars today recognize three types of monastery: main monasteries (mu

baha), bolrl, 
^id 

braich monasteiies (knca baha). There ate in Patan 18 main
monasteries, 25 bahi, and 123 branch monasteries of various sorts. Main
monasteries, thaugh the leaat numerous, are the largest monuments and

have the largest membership; in every way they a19 tlu dominant Buddhist
force in Lalitpur, as indeedln Kathmandu. The bali, thaugh there afe more
of them, are-smaller, poorer institutions with many fewer memhers. The
baha and. the bahi represent two different tendencies within Newar
Buddhism, and the differences between them are discussed below. what is
impnrtant, for the moment, is the difference between the main monasteries

and the bahi taken together, on the one hand, and branch monasteries, on

the other.

The principal distinction is that in main monasteries and in baftl Monastic
Initiation icudakarma, bme chuyegul may be performed, and when a boy
passes through the initiation in a given monastery he is ipso facf .a_pember
bf that monistery. In branch monasteries, by contrast, such initiations are

not normally pirformed, Most branch monasteries were founded by
Sakyas or Bajralaryas who were already members of a main monastery or,
moie rarely,'at a baW. Many branch monasteries were established dyli"g
the Malla period, but many were also founded in the nineteenth and first
half of the twentieth century. However, it is considered too expensive to
found a new monastery of this sort today'

Sometimes such branch monasteries were founded by lay castes, and the
regular daily ritual was entrusted to specified -S"kyul and/ or Bajracaryas.
Tlius Akibaha in the north-east eornei of Nyakhacuk wns built by, and is
still considered to belong to, a lineage of Pradhans who now live in
Kathmandu. jombaha and Haugabaha, both in Hauga, belong to -the
Silpakar and Rajkarnikar commdnities respec'tively. In 1868 Sankhadhar
A*ale established Sankhabaha in Cyasah, ind until recently members of
Vabaha used to come to perform the daily ritual there-

All these branches rrronasteries can be called, for convenience, lineage
monasteries, though it should be remembered that this is not the
translation of a local term. Such monasteries belong to a lineage or group of
related households descended from the founder; they share the duties of
performing rituals there and they share the income which the founder or
subsequenl donors have given tb the monastery. It does not really -r-k"
sense io ""y 

that these rronasteries have a Monastic Community (_snngha,

sa) as main rnonasteries grrrdbahi do. Whereas with main monasteries and

bahi, indivrdual Sakyas and Bajracaryas are members of them, but do not
own them, lineage monasteries are ireated as the collective property. of a
family or lineagd as the case may be. Thus, they are run like a guthi,the
widespread Nelnrar socio-religiou-s institution for reli$ious purposes' The
land they used to hold to fund their rituals, and which in some cases they
still do irold, is held under guthi land tenure, that is to say, as tax-free
religious land. As a guthi, members may drop out if they wish without
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stigma, and nowadays many people do so. What Sakyas and Bajracaryas
calrnot do is drop out of their main monastery or bahi, without losing their
cast stafus altogether"

In short, the vast majority of branch monasteries are private institutions,
built on the model of main monasteries, but without an initiated Monastic
Community.Th"y are not a focus of devotion from other Newars (except in
Mataya, see below). None the less, the existence of these lineage
monasteries in large numbers is a highly significant fact: they express the
Buddhist allegiance of the majority of Patan's inhabitants and are an
essential part of its townscape, creating a warren of connected courtyards
in which everyday life is placed in a pervasive Buddhist sacred framework.

There is one furthm type of monastery, which is also usually called branch
monastery' in Newari. These are monasteries which fit into none of the
above categories. They are bah* which do in fact have Monastic
Community of initiated merrbers, but they fall outside the recognized lists
of main monasteries and bahi. Here the term hranch monastery' is being
used as a catch-all, residual category to refer to any monastery that falls
outside the recognized system. There are just three of these in Patan
(Nahabaha, Hyanbaha, and Yokubaha), and a further six that are semi-
independent branches of Kvabaha (on these see below). Such balm we carr
call independent monasteries. They are not very significant in Fatan; in
Kathmandu- by contrast, there are more of them, they are of undoubted
antiquity, they have more members, and they have important roles in
Buddhist ritual in the city (e.g. in Samyak).

One further eategory needs to be mentioned: monasteries-by-extension.
These are residential courtyards (nani) with large numbers of Sakyas and
Bajracaryas, and numerous caityas. Consequently local people have given
them monastery names, even though they were never established as
monasteries, and do not function as monasteries in any of the above senses.

The two main examples here are the courtyards of Nyakhacuk and
Nagbaha (old name: Ilanhe) in the north-west quadrant of the city.

Where does the dominant system of main monasteries and bahi come
from? Wright's ehronicle, which was written in Patan, gives a detailed
account of Siddhinarasimha's regulations. which we are now in a position
to understand. He evidently attempted to systematize a previously existing
situation. He probably wished to have a few specified leaders of his
Buddhist subjects, whom he could deal with efficiently. Perhaps also he
wished to make sure that the Sakyas and Bairacaryas did indeed constitute
a caste, like the rest of his subjects, and did not recruit and initiate
members from other castes. A recognized list o{ monasteries entitled to
perform Monastie Initiation would help to enforce such a rule.

At the time of Siddhinarasimha there was already a recognized list of
twelve main monasteries to which three newly founded monasteries lt/ere
added, making fifteen $hinyagu b*tar). To these fifteen three further lyere
then added again, making a final list of eighteen. Though there have been
eighteen since that time, they are still known colloquially as 'the fifteen
monastedes'. Ihe original twelve were:

I
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ll.sual flanw Sansktitic title

Tagabaha Bakcana@mahavhan
Ta6aha Bhuvanakaravarma-s.-Dharmakirti-m'
Bhichebaha Sarikaradeva-s.-Mayurvarna-m.
Gujibaha vaisya-5ri-Divakaravarma-s.-mahavihara
Ukubaha Sivadeva-s.-$ri- Rudradevavarna-m'
Habaha 5ri-Laksmikalyanavarma-s.-Ratnakara-m'
Kvabaha Bhaskaradeva-s.- Hiranyavarna-m'
Bubaha Vidyadharasatma-s.-Yasodhara-m.
Cukabaha Manadeva-s.-Cakravafila-m.
Subaha Indradeva-s.-Jayamanoharavarma-m.
Daubaha Rudradoagargagofoarnamra+.-&lDattanama-m'
Yachubaha Baladharagupta-s.-Baladhara-m.

The three fiew fitot *stuies werc suryosedly:

Vabaha $uryavarma-s.-Vajrakirti-m.
Jyobaha RudradevalNangapaJ{-s.-Jyotim'
Dhumbaha Gunalaksmi-s'-Gunalaksmi-m'

To these werc *ildeil the monasteries of Cabhar and Kirti'pur, whr.$ wrye
withi* the ki*gdam of ?atnn, and. anoiher neul ftrot &stery, built aftet the

king m*ite the rules, iemely, Sib*hn in the west olPat**

Cvabaha
Cilacvabaha
Sibaha

Indra deva*s. -Sri -Asanal ckesvar ff -fil "

j ag atapal avarm a-s. -Padm aka sthagiri -m .

Sri -Vat sa*rnahavihar a.

There is a problem with this account, in that we know that both Vabaha

and Sibaha existed before the time of Siddhinarasimha. However it may
well be that their memhership had died out and they were givento Sakyas

and Bajracaryas from elsewhere as part of the reorganization (in the case of
Sibaha perhips it was msred to its present site at this time, as happened. to
Habaha). Thi chronicle records thai this happened with Cukabaha, which
was given to a Bajracarya Tantrik from Nyakhacuk, a member of Kvabaha;
and Indeed, still tbday,-Cukabaha, though treated as a main ryg1lasJety fo-r

ritual purposes, is o*ned and run by Bajracarya rnembers of Kvabaha. It
has therefore become, in effect, a lineage monastery.

King Siddhinarasimha created a new order of precedence among these

moiasteries, and did away with the old one. Tagabaha and Tabaha

remained first and second, in recognition of their antiquity. Thereafter the
new list simply reflected the ordef in which they lppegred at the meeting
he had summoned them to. It is probably this order that is now used for
the principal deities representing the diffdrent monasteries in the festival of
Sarnyak (described furiher belo*). The order of precedence is as follows:

Tagabaha Tabaha Dhumbaha Cukabaha Kvabaha
Va6aha Daubaha Bubaha Habaha Jyobaha
Gujibaha Bhichebaha Ukubaha Subaha Yachubaha
Cilacvabaha Cvabaha Sibaha

Siddhinarasimha confirmed the tradition wherehy five of the monasteries -
Bhichebaha, Ukubaha, Gujibaha, Subaha, and Yachubaha - shared a single-

elder. (fhis is no longer s-o todayl. Each of the other seven monasteries of
the original twelve,- with the exception of cukabaha (which had no



'fhe example of Kvabatra: filteen branch

mona.steries (kacabaha) are located in the

rrortheastern quadrant of the city, whereas

fourteen private lineage mona,steries are fbund

in adjoining courtyards" or are represented hy

shrine buildings in the middle ofthe large

courtyarCs.

members as noted above), had an elder each. Thus there were seven elders,
so the chronicle tells us, was known as the Seven Tathagatas (i.e. Buddhas)
and they were respected as such by the people. Siddhinarasimha required
eaclr elder to be initiated by means of a ritual called th*pa tu*ye, and he
made them all belong ta a guthi. Five of thern, the elders of Tabaha,
Habaha, Bubaha. Kvabaha, and Bhichebaha, were made responsible for
overseeing the purifications of Patan merchants who had been in Tibet, and
for passing on the fees to the king.



Kvabaha: Eastem acce,$s rn'"ith gate, topped by

a two-tiered pinnacl* {plntc{I), Phot*graph

Sturislurq,' hilimek, August I 99 I



Jyababahi as seen fronn the south

The three independent monasteries mentioned above, Nahabaha,
Hyanbaha, and Yokubaha, are all small institutions which slipped through
the net of Siddhinarasimha's reforms. Some say that the Bajracaryas of
Hyanbaha were invited to Patan from Kathmandu because they were
experts in performing the ritual of nag ssdhan (summoning holy serpents)
in order to bring rain. This might account for their position ostside the list
of main monasteries.

It seems plausible to assume that the monasteries with an initiated
Monastic Community which are semi-independent branches of Kvabaha
were amalgamated to Kvabaha at the time of Siddhinarasirnha's
regulations: these monasteries are Athabaha, Mubaha, Yetabaha,
Ikhachebaha, Vaidyabaha, and Mic-hubaha. Members nf these monasteries
perform part of their Monastic Initiation ritual in Kvabaha, but separately
from Kvabaha members. On this oecasion they may enter the shrine of
Kvabaha's principal deity. But this gives them no rights in Kvabaha: they
may nnt be the god-guardian in Kvabaha, or become elders; nor may they
participate in the annual feast. For outsiders, and thus for the Malla kings,
they could claim to be members of Kvabaha, but at the same time they
maintained their independence.

The chronicle does not say when Siddhinarasimha qndertook these
reforms, but it is possible that il was early in his reign. Around 1615, before
he was in fact crowned, Sakyas in Patan stopped calling themselves
l$akyabhik$u' or 'Bhiksu', i.e. 'Buddhist monk', and started calling
themselves 'Sakyavamsa', i.e. 'of the Buddha's lineage'. Sakyas in
Kathmandu did not do this. Perhaps the Sakyas felt that, in view of
Siddhinarasimha's Hinduizing tendencies, it was better to base their claim
to monastic stafus on descent from the Buddha, rather than on rifual and
religious practice. Furthermore, there is evidence from the sixteenth
century that becoming a Bajracarya was to a degree optional: some men in
the family would do so while others would remain Sakyas. This is certainly
not so today: only the sons of Bajracaryas may become Bajracaryas, and all
are considered so, although the theoretical possibility is admitted that a
Bairacarya young man who omits to take the required initiatiort will fall to
the status of a Sakya. It may well be that this greater emphasis on descent
was part of the same approximation to Hindu norms and occurred
simultaneously with the Sakyas' adoption of the surname 'Sakyavamsa'.

Regulation af the bahi

At the time of Siddhinarasimha the members of the baha did not deny that
they were householders: they were householder monks, that is to say, they
maintained the religious role of monk, while in faet being married and
having a household. They did this by following monastic rules while
carrying out their duties and devotions inside the monastery, but laying
them aside at home. Ideologically, they expressed this as following the
path of Vajrayana or Tantric Buddhism, which involved the use of fire
sacrifiees (homa') as in Hinduism. More will be said on this below.

The members of the bahi, by contrast, though also in fact householders and
thus hereditary monks, did not, it seems, accept the ideology nf Tantric
Buddhism. They claimed, according to Wright's chronicG, to be the
representatives of a purer, older Buddhism, one based on eelibary. They
represented the meditation, forest-dwelling wing of the Buddhist clergy,
disdaining ritual for the practice of celibacy and restraint. They expressed
this clarn in the names thev adopted, continuing to call themselves tshiksr{,



The Ten Bahf or gvel lBajracarya Bhiksu' ('celibate monk'), in-order to oppose themselves
t_o $e sakyas of the bahs- Ftu.thermore, the architecture of tf.e bahi was kept
deliberately plain and ardraic.

It was the members of the bahi, who did not perform purifieations after a

{"lt! on the grounds that they were monks, who particularly troubled
Siddhinarasimha. To one of the bahi monasteries, Ibahi, he assigned a
Bajracarya priest from Dhumbaha. He may have done this becausdof the
?tl"r,g tradition that this monastery was founded by a Brahman, sunaya sri
Misra, who was supposedly converted to Buddhism in Tibet, and refurned
to Nepal. This is undoubtedly 1 r*ry anqient site, and it is likely that the
monastery goes back to the twelfth century at least.

Then siddhinarasimha grouped the bahi monasteries iuto two, the Fifteen
Bahi, and the Ten Bahi, the former being those who were located in the
northern half of Patan, the latter in the southem half. (Subsequently lbahi
was absorbed into the group of fifteen.) Each group was to haG a single set
of five elders between them, no doubt because there were so few mernbers
in these monasteries. The group of ren split up about 70 years ago; the
group of Fifteen split into two groups in the 1950s, and thbre have been
further splits since. The name of all the bahi arc listed below; the Sanskritic
titles are less well known than the equivalent titles of the main
monasteries. In fact in many cases local people have no fsrmal name for the
bali, and it is known only from inscriptions.

siddhinarasimha evidently wanted to assign to all the bahi, as he had done
fgt ry4. a Bajracarya priest to carry out the purifying fire sacrifice after
death. This the members of the bahi said waJimpbssi'ble for them. so a
man was 3pgointe{ in eaeh Slorrp who beeame the single hereditary priest
resporrsible for performing all initiations and other 1i1s-cycle rituali for the
members of th_e group. He was to be known as a bhiksu ac&ryat or 'monk
m&ster', thus differentiating him from the Bajracarya priesti of tirre baha
monasteries. In the group of Fifteen the priest comes from Nakabahi, and
in the group of Ten from Jyababahi.

These affangements of siddhinarasimha have lasted in many case down to
the present, or at least until within the memory of those alive today.

Usua i nane

f uai,t
Karundcuka
Dun t u bahf
Pintubahi
Kont:bahf
Nakabahi ( Nabahi )

c i ka bahi
Nha y kE bahf
Pucvabahf
Puc va ba hf k'raY
BU gabahi

- K i prrbahf
Vav ban r
Dhapagdbahf
K I nu bahi

slnskrltic Title

Re j as rf -uahE v i hlra
jyest havarna-uahdv i hlra
KE nuk a-nd oa-uah5 v I hE ra
I unknoun ]
Sar vd nancia -nf pa-s " -PadnoccaS rf -n,
Saptapr-rra-oahd v i hf ra
I unknoun ]
5t lrav t rapi tr a-naha v t hE ra
ja yas i.rnha-vi rabhadra-s " -Jayas rf -.
ItirS;a-aah5vihara

Sansk:'itic Title

SunayaS rio iS ra-so -Yaopi-ndaa-o"
I none ]
Govardhanan iS ra-so -lE p i candra-o"
Gop i candran iS ra-s o -GoP i candra-o"
KES yapan iS ra-s" -La I i tavarn a-n"
Gar gade va-s " -Lrrkakirt i. -o o

Saptapuri-aahlvihlra
SuraS candra-nahd v t hd ra
Aks eS var a- oahE v t'hE ra
Raks eS vara-oah5 v r hE ra
Anarivatf pura-nahI v i hE ra
Paduakf rt i E r r i. -nahdv i hlra
Iunknoun]
Hari i nanda pa-eahI v i hE ra
Lokakirtl-oah5vihfra

Ildbabr-: a 20th century shrine building replaces the 16th centur.v buiidings. Of all 20

bahr- in the historic coie, six irave prcstrved only the courtyard configuration of the

historical. buiidin gs. Only his tgricai architectural fraguents are ex tant- -

l/x ar trnr aro !roJ?rnu t,l 15 inhi * hrch cri gci rJunnc thc rqtn oi
Srddhr NJtlrmnr tl6l9-1467).'r\- r*noles lxo*- riitc*e ixh grth



The early Shah (7769-1846)
and Ra*a t7846-7957) pefioils

The arrival of the new shah dynasty, and the creation of the modern state
gf Nepa], led to a new situation for the Buddhists of Patan. They were no
!?3So the memb-ers_of small kingdom in whictr they were in the majority.
where as the Malla kings had wanted to Hinduize their sufiects, but at tie
same time were keen devotees of the principal Buddhist rituals, the new
dynasty recognized only oqe m1jo1 Buddhistfestival. that of Karunarnaya,
nour ever more strongly identified as Matsyendranath. Patan as a whble
lost muctr land, so that Wright could record in 1877 that " its general aspect
is mueh the same as that of the capital. The streets are as narrow and dirty,
the gutters as offensive, and the temples even more numerous; but it
appefs muctr more dilapidated than Kathmandr+ many of the houses and
temples being in ruins."

The pressures of Hinduization became even stronger under the Rana
hereditary pTi1" ministers. At this time sakyas and Bajracaryas regularly
performed elaborate sraddfua, or Ancestor Wnrship, rituals that have been
considerably pur.d down since 1951". In Kathmandu many cai$as werc
constructed with a nnrth-facing jaldroni, so that they could be-taken as

being in accordance with Ffindu norms, It is interesting, however, that this
syncretic Hindu-Buddhist form, so common in Kathinandu, was set up
only once in Patan in Bhelar:he faa.

At the same time, there was great respect given to tradition, and the
practices of tradition were supported by tiw aria backed by the foree of the
state. Thus the Buddhist.identity of the_sakyas and 'Bajracuryu" *u*
perpetuated, albeit presented in increasingly Hindu terms. on the other
Iu"{: many of $e high-status lay castes] Lspecially those classified as
srestha, were influenced more strongry. In paian, *i*, of these were in
faet, traditionally Buddhist, either haiirg Bajracaryas as"priests or, even ifwith tsrahman family- priests, traditionaily taking Buddhist Tantric
Initiation. These families_ began to move i*uy rri* B"aar,i;;-;;;
consciousfy_ r99l"t:d.Hindu practices. This meant that they no l,ong";
sponsored Buddhist Tld+, and they were less concerned to i<eep .rp ulra
renovate the Buddhist temples and other endowments of their forebeirs.

As elsewhere in the valley, the earthqu,ake* of 1934 caused great
destruction.-By this time, however, many-of the Buddhist communit/had
l*s"l trading, or practicing as go[d- and silversmiths, in tiu*t.
considerable amounts of money were-made by some families, and much of
this w-e-nt into religious activities. A rich trader called Laksmi Narasimha
tro-m Nyakhacuk, a member of Kvabaha, renovated Nakabahi after the
1.93! earthquake, sirqply because he lived nearby. He also had the northern
Aso.kastup-a covered with cement, endowii-rg land for the annual
,lvtitgwasru,ng: "T{ 

rebuilt the sattal, on the noith side and repla"ed the
broke-n gods inside_ Other trading families, also memb*, od Kvabaha,
ca:rtributed rgreat-ed donations to their own monastery. which have madeit famous as The Golden Temple'.

In the Rana- period, then, the traditional religious and arehitectural
tramework ot I'atan was maintained. Although th-e protective walls which
encireled th.e city in the lvlalla period *"r* urio*ed io decay, their positioi
was remernbered and retained ritual significance. Howevei in the lreas to
the west and south-vrgqr o:! the!rythe il.anas built palaces. Many wealthier



Patan residents imitated the styles imported by the Ranas, by plastering the
front of their houses with imitation stucco corinthian pillars, many of
which can still be seen.

In 1_860 [gal Shamsher Rana, one of ]ang Bahadur Rana's younger
brothers, built the.Hindu temple complex at sankhamul, patan's h6ly
riverside-bathing 

-place 
and burning ghat.Therc are two main temples, one

each to Siva and Visnr+ and one to Hanuman. Here, as at other iiverside
bathing places, such as at Pasupati and Gyaneshwar, the Ranas were
setting out to emulate the most holy Hindu city of Kasi (Benares) and to
establish their own position as preeminent Hindu patrons.

Recent fuends

The period since L95L, the coming of 'demoeracy', as it is called, has
ushered in many dranges. There has been a considerable loosening of the
caste structure and a dedine of difference. This, while no doubt beneficial
in many other ways, has had several deleterious effects on traditional
Newar Buddhism, and has therefore had a marked, if indirect effect, on the
preservation of both Buddhist and Hindu monuments. It has become less
and less desirable to pursue a career as a Buddhist priest, both financially
and in terms of status. Consequently a vicious eircle has become
enkenched whereby only those who are obliged by financial necessity and
lack of aptitude for anything else take up the priesthood after their father
dies. Thus lay people respect the priesthood even less, and so on.

Another, erren more tangible consequence of recent social ehange is that
most of the land which provided income for the upkeep of Buddhist
monuments had been lost, stolen, or sold. The traditional buildings of the
Kathmandu Valley require eonstant vigilance and attention if the annual
lnonsoon rains are not to penetrate and produce rapid degradation. Even
with good upkeep it is likely that they will have to be renovated once a
generation or so. IN the case of monasteries and temples, part of this was
kaditionally financed by land gifted by the members and /or the founder.

In the past the prestige of Sakyas and Bajracaryas, as Buddhist monks and
priests, and the level of devotion to their Buddhist gods were such that
tenant farmers rarely failed to bring the crop that was due on land
belonging to a monastery. In more recent times, since it was land owned
collectively, no individual had the incentive to ensure it was properly
registered, as was the caee with individually owned land. In this way,
much land has been registered in the name of the tenant, or even in the
narre of an unscrupulous member o{ the monastery. Even where a
monastery or other endowed temple still owns agricultural land, the yield
is now far less, because the law stipulates that the tenant ownes to the
landowner only 23 yathis of paddy per ropani (approximately 57.5 kg. per
500 Square m.). In the same way many of the other holdings of
monasteries, especially images of the gods, have been lost, either stolen
away at night when there was no one there to guard them, or even
occasionally embezzled by members themselves.

Land belonging to Buddhist monasteries has also been lost through no
fault of the members, as when land was taken by the government for the
construction of the ring rnad. In smaller monasteries and in lineage
monasteries, as has often happened in the case of. guthis and Hindu
temples, 1a+4 has often simply been registsed in members'private names,



rather than in the name of the monasteries. In large monasteries land has
been sold to finance the needs of the moment, without long-term planning
and investment. In all these ways land, the most important security of
Buddhist monuments, has been lost.

Not all monasteries have managed their inheritance so badly. Habaha has,
by all accounts, invested its assets well in shops and bank accouflts, so that
it has a regular income to finance rituals and renovations. Kvabaha, which
contains many historic icons of great value, has so {ar managed to guard
them against all attempts at theft, thanks to the watchfulness of its
members and its {ortress like construction.

In the last twenty-five years tourism has become a major economic factor in
the life of the city. Many Sakyas and Bairacaryas earn their living as
artisans making statues, iewelry, and ctrrious for sale to tourists, and many
others have shops selling them. But for this dernand from the tourist trade
it is likely that the traditional arts of god-making and silverwork would
have all but died out.

Animportant new development since 1951 is the appearance of Theravada
Buddhism in the Kathmandu valley. The firif Newars to become
Theravada monks in {act did so ddring the Rana period and were
persecuted- by the authorities of the time. SubsLquently Bhiksu
Amritanand4 -originallr frorn Tansery established good relitions with King
Tribhuvan and after 1.95L the movement flourished. In Patan there are twi
Theravada rnonasteries, Sakyasimha Vihara, currently being expensively
rebuilt in Thaina, p{ Mpimarydapa vihara inside Dhapagabarri (wruclr
has taken the latter's sanskrit title), as well as a nunnery heir sakyasimha
Vihara. For many Buddhist Newars, dissatisfied with-traditionai Newar
Buddhism, Theravada Buddhism provides an alternative that seems more
ap_proachable, modern, and egalitarian. Its far simpler rituals, the greater
role it gives to preaching, its stress on education,-and its use of riodern
methods of communication, such as magazines, give it an increasing
lppeat- Even the majority who are not exclusive supporters of thE
Theravada respect it and make use of it, for instance,- sending their
daughters to_the nunnery for twelve days, instead of performing the
traditional girls'puberty-ritual of barha tayeffi. For a considerable miriority
of upwardly mobile Maharjans, ewdles and others it represents a
preferahle form of Buddhism.
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I The shrine of AmogbapaSa Loke6vara, known as gumbd (from the Tibetan for

monastery).
2 Large prayer wheel (mane)-

3 Goddess, exotericaily known as Yasundhara; esoterically she is probably

Vajrayogini
4 Seats for tUe ten elders in the foyer to the Tantric shrine,

or wotdtalaY (see note below).

5 Shrine of the Tantric deity, Yog8mbara,, entered only by

CakreSvara/Casal6,j u-

6 Shrine of Amitabha-
7 Roof over the 'big bell'.

8 Roof of lineage deity (Svayambhn;.

9 Smail roof over vairadhatwna4(ala'

Note on Kwd Edhdh's Tantric shrines:

probabiy because of its unusuaily large membership, Kwa Bahah has a seccnd

Tanrnc shrine, outside the main compiex. Worship there is the responsibiiiry of

a subsir1iary set of rwenry eiders. This second Tantric shrine is housed in a long

two-storeyed building known as the digi, situated on the lar (west) side of Iia

Nani. l16e deity is Cakrasaulvara with his consort Vajrav6rahi. The main

Tanrric deity in Kwi Behab itself is Yogambara, whose consort is Jfranadakini-

The iong roorn outside Yogambara's shrine that takes up the ea$tern side of the

monasrery courtyard is aiso sometimes known as the digi, since this is where the

digi norrnaily is in other monasteries (see Geilner 1987b). Usuaily however, to

avoid confusion, the latter is known as tbe agd or as 'Wotalay', short for

wotdtalay. Talayltale soems to be a Nw. term for a Tantric shrine (and the very

name of tbe royal tutelary goddess, Taieju, may at some level 'oe related to this).

For example, an inscriprion of 1900 calls rhe shrine of Cakrasamvara guhva'

[secret] toir; the shrine of Taleju in the royai paiace was frequently cailed degu-

fiineage deiry] tale. lV'ota perhaps derives lrom the old Nw. wdrA, east-

_ The upper floor of Kwd Baheh (Hira$yararni-mahavihira or the
'Colden Tempie'), Lalitpur. Groundpian scaie 1:100. Drawing by Gyanendra
Joshi, April 1989.

known as dgd, digi,
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Location of 105 Licchavicaitya$ or tragrnents
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Licchavicaitya at Val2aha

Elevatip,n soritI unrl t6p view, scale l:10, bc'l'tlre

renovat'icln. T'wo-stclreyecl t'tritl'11oll a reccnt ltrrgc lllar-
[orm, rvitlr lottts stones placecl in the l'Ottr clirectiotls'
The finial with its prontlunce'd rhnaloku nltltil's alrovc

the ele ven tiers is of ctlttvittcing crattsnltttrship, ecltral-

ling that oI the strttcture below. lt probably clirtcs ltl
16.14, rvhen lhe cottt-tyard was t'esllaped itttcl the frag-

ntents of tlre [-icchavi peritltl assentlllecl otr a llew
plinth.
Although Lhe carvitrgs tll' tlte trpper storey. which l'tlt'ttts
a rnonolithic elenrettt rvith clonte ttttcl clrLln), ittrd those

of the lower storey clisplay qttite tli[l'et'ent clynatlrisnls itl

the scrollrvol'k itnd dcpth tll'rclie f, it tttity bc tltitt tlte ctl-
tirc strttcturc sut'vivcs in its tlrigittitl ltlr.ltl"['lre cttrvirtgs

are exceptionally wcll prescrvcd; only the ptlintecl top

portions ol'tlte ltlwcr tricltes ilre nlissing. 'l'he l'our
;['athzrgatits ttl'thc ltlwcr 1-lritllelty lticltcs ancl tltc l'ottr
Viril'<)cilll;ts ril'tltc rtl)l)cr rlicltcs itt'c llrc tll'illirtitl <)lleS,

carve cl lrtlttt tltc sittllc Sttlttc, rvltcrcits tlte e ight scctlrt-
clary piches 9[ tlrc lower storey rlre llOw vttcilttt.
'['he clonte is slightly bulgetl etrtd rcsts oll a low clltttn
rvith clcntils bclow thc t;tlttrtcr-t'ottttcl llrol'ile . 'l'hc Ltpl)cl'

storcy clisltlilys tlte usttetl indcntetl rnoulclitlg, while thc
fig,ural elements l'ortn el secondal'y lcvcl of sttrface , ex-

tcncling ()\,,er the cntire stol'ey ancl inttl thc tlt'unr abtlve.
Only a hi:rt of Lhe corner titre retltains visible, rvith lions

shlring a corlllrlon hc-acl rtncl l'orequartcrS clr)l1lintrtittit
thc rtiches iIS plotective clenlellts. Irrotn the ir tails clc-

vektps tlte sltottlclerecl, elcgantly ctrrved l'ritnrc o['lltc
niche openings. Floral scrollwork en6lagecl to the in-
de rttecl InoLllcling fclt'tns a secotl(ltrry cle rnellt tl['the
franre, which is ct'owttecl by a klrtitrttrkltu [acc sct

against the rnclulcling of the clrttnr.'l'hc cotttt'ol shorvlt irl

thc citrvct-l re lie l'sel ttgitinst stt'ict ttntl sltltrll-eclgecl

nr6ultlings crcatcs a vivid cottlrilst zln(l tttitke s tltis r;rrily,'r

a nlastc I'piece oI Nepalese scul;rturtrl art, uirsily compilr-
able to the universally praisecl Dhvakhiibaha cuit1,11.
'fhe niches ol'tlte lorvcr st()rcy aI'e tretttcd as ittde llct-t-
clertt clcments proiecting l'rtltn the nrain btitly ilnd cx-

tertcling bcyoncl thc nl()tllcling tll' tltc, rotll. '['he e tllit't:
surface ol'the l'rarue is citt'vecl withtltrt an itt'ticulitte
edge. In contrasi to tlte clcsign tll'tltc Llpllcr rricltcs, tlle
lt'roventent is itttrove rt: the pair tll' ntukurus at the t'rttsc

lie on their back, lvhile their tails develtlp scrollwollt
which, itr the [tppcI' lttlr tiotts, fratlte tlrc tlcnron'S l'itcc.

The seconclary niches havc it c()nvelttiottitl l'raltte ilI lcaf
piltterll.



- Paran: Caturvvul-racaitva at Thapiliriti rvith itirir-

treva lacing soutir. 7th ccnturf' (Licciravi cra)
Paran: Caturvvtrhacaitva at Nilgbzrhilhiti with N{at-

treva lacinC casl ttncl pl3cccl rtgttinst lr sir1lt <Jectlratccl

u,ith r<lckerr,. J'he I'iirnte cl halo ovcrl:r1'rs the nloulciinq ()f

the drum beigq,a vestigiirl citlnie . rvhrcil ts t.ttlu'ttlpped



"-_)alan: Sikharakutacaitya at Guitabal:; cidlfi ,elevation
eas[ and top view, scale 1:10.
-frvo-storeyed 

caitya on a low plinth and with a secondary
finial, representing the prototype of tlre Sikharak[[acaityas.
l"hc buildirrg displays severaI charactcristics, lrowcvcr', higlr-
ly suggesLivc of the Liccharvi era: the stonc nraterial uscd is
sinrilar to that of the Ttlr century and has produced the same
smooth surfilce common flrom ihat time.^-['lre clonre has not
yct tlwirrcllccl to a vcstigial clcnrcnt, ancl tlrc drunr rnoulding
lollows t.he standard early lorrnula. "['he plinth with its rock
pattern and swaying tips above a quarter"-round prol'ile re-
peats a scheme known from Cabahil (Caityas I-l and F).
Other elenrents appeared earlier as individual designs on
various Licchavicaityas: the lotus base trelow the drurn is
known fronr tlte caityu.s at Sutralra and Sutrahhhiti in Pat.an
and Gaihridhdr6 in I(athmandu, and tlre architectural frarn-
ing of the niche with flanking govukso nrotil.s. lj'onr thc ruil-
ya.r u[ Sutrrllrahiti ancl 'l'abaha, lrolh in Patan. New, howcv-
er, is thc introduction of tlrc lower storcy us thc clorrrinant
element. Such a design was already developed in a mini-
ature version orr the coitya at Tah6hr. lrut only at Guitabahi
cidlir does the niche I'ranre renrain urrder a coverirrg xxr[.
A prototype thus evolved ancl was repeatecl hunclrecls of
tinres until tlre ezrrly 20th century. In view o[ our linrited
knowledge of architecture and sculpture o[ the 9th to l4th
centuries "the caitya may provisionally be dated to tlre peri-
od between the 9th and l3th century. -['he 

inrages in all of
tlre sixteen niches are of secondal-y origin and may lrave
replaced earlier orles in the lgth century.'l-lrc surlace ol'the

!9nre is danraged, the stone having extoliated the way lnany
Licchavi domes have.'fhe swaying l.ips of the roof rnoulci-
ings have partly broken ofi', but all carvings are well pre-
served. The mode of construcLiorr dif(ers considerably fronr
tlrat o[ othe r I-icchavicaityas. l-krrizontally. tlre cailva has
rrirrc Iaycrs ol'constructiorr, but not all ol'tlrcsc l:rycrs arc
consistent. Tlre lrase sLorey and even the hase helow the
upper storey, for exanrple, have aclditional vertical.ioints in
the east-west direction.
T'lre bulgy clonte rests otr a clnrrn with Licchuvi nroulclings.
"l'his uppernlos[ nronolithic elernent, which could crown any
othcr Licchavicaityn. rests on a lotr-rs socle witlr one circle <ll'

pctals turrred upwarcls and one circle turncd clownwards.
1"'he upper strlrey is ol'vr)rr.iutikot.trr shape ancl clf I'lat pro;xx'-
tions, similar to that o[ Catrahil Cuitya G, and is toppccl by a

rool with raised comers and dentils. A small band with bat-
tlement motil's serves as a socle for the lotus and mediates
towards the roof below. -fhe primary niclres witlr tlreir recent
inrages of the four Tathagatas display small foliated prirnarl'
frarrres. A pair of ndgakunya,s, their winding f.ails ending in
foliage, is set l"lesidc Llre prirnary frzrnre of tlre eastern niche.
T'he southern ancl nortlrern nicl-res are framecl by dragons
wlrose Lails clcvelop into scrollwork, wlrilc thc wcslcrn rriclrc
is franred by Garudas, lheir hcads turncd lowzrrds thc bchol-
cler. The secondary niches, with unidentifiable seated Bodhi-
sattvas, are likewise franred by foliage and topped by a lo-
tus flower. Garuda figures guard tlre oirenings. The roof
at-rove tlre dolninant lower storey has the same pro[ile as

the upper roo[, but it differs in scale. The stylized l-rattlerlerrI
nrol.il-o[ thc socle clisplays t"iny circular openings. More inr-
portantly,, the cutre of the base storey introduces previously
Llnencountered proportiorrs, which established the standard
lor hundreds of Sikharaklitacaityzrs to conre. I;url.hel-. the
niclre frame with its carved pilasters, the pair o[ mokuru.s
rcsting on a plate on top of the pilasters and tlre kirtirrrtrkhu
bclow thc rcol'nroulding display a dccisive orclcr, wlriclr
earlier was clearly anticipated by the Cabahil caityus and
those of Subaha and Nakabahi (in Patan), but only with this
exanrple does the base storey attair-r a donrinant status. J'he
face o[ the ktrtirrutkha appears atlove the slender niche
opening on the eastern ancl western faces, while above Lhe

nor'tlrerrr atrd soul"lrcrn niclrcs thc I'ircc is sccn trl rcprcscnt
Garuda, with a sharp lreak and withouf a crowlt.'fhis varia-
lion occurs again at tlre lower encls of the pilasters: the east-
ern and western ones display bands of tunnlolra pattenring.
while on l.he northe nr and southern side the 1;ilasters rise
frcrnr kulaitrs. T'he present four images in the niches repre-
sent the four Bodhisattvas (Maitreya, Vajrapalri, Pacl-
mapani, MaiijuSri), who seent Lo have becclme the nrain [o-
cus oI worsliip only in tlre l6th century; it is rrol. known
rvhat the original inragcs wcre. Figuring as ()r'rc ol'the nrain
['eatures of the hase stclrey is a prol'ile nrouldecl in thc sarne
faslrion as the roofs above.
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Caitya on Saugah Square? elerration east anrt

top view. scale 1:10



1657.

On the plattorm Delow the caitya is apanel-like althr
with three niches, the middle one containing the Bud-
dha {in bhfrrnisparSamudrfr), the one on the right dhar-
rra (represented by Prajflflpfrramita) and the one on
the left snrugfta (represented bv Padmap6ni).

Elevation east, scale t:10.



Sikhar akutacaity a. a t hTagrrtraha, ctrevation

north and top view (l:2i),1,



llaitya at Cyagma. scale I :10
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Nic,he of the caiB,s *f h,{ichut:ahrr, brutrt in
1685, scale L.2,5



Niche of the cartya at Cyagma
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Darbar square: colourerl ,sketch hy Dr. I{enry

:\mbrt:,*e oldlietcl, *f ghe Bengal h{.*dical

staffl Residency srugeon at Kattunandu.

From the lllustraterl l,onrton News, Nov" I0,

1855, p. 5?l.
,'The first vi.:w leprcsertts th richest

arclutectural displiry. 'ttre t uildfuB III the centre

is a iarge ternple, srected in 1620, and

dedicated to krishna Jee: it wns huilt hy one cf
the Newar rajatrs, und is considered the most

sacred edifice in Fatn. it is entirely of stone"

tltere treing neither rnrood nor brick in its

*onstnrction. The strrnmits r:f the learge

cental tower, between fifly and sixry" feet in

lr*rgtrt, as wetrl a"s the l,*ps r:f the snta}l,;r

$urroundurg ones, are eapped with hrass-gilt

{}rrlafi}ents. Th* *ther truilctings ftre tenrples

rl*diceted to different deities, the houses in the

baukground rxcepted' ttresr treing ordiraq;

residences of the inhabitarrts. 'Ihe templns rrflI-tri

fi'om hruo to tour or firre stories in height: the

roaf r:verhrurg, and are support*d hy rr-'otxlen

brackets covered with all sotts of grotesqu*

trgures and monsters in nrde detbrmrty. 'l'hls

canring is often executed with great skill, ,$o as

to give a ver} rich eppsarftnce to the builclings.

The rloor anrl winriow ftarnes are ulso oflen

hr:afif,rll,v *anr*rt, the figurer, prrrjectlngq in holcl

rr:li*f tl[1e column on the right is motmted

rqrith a figure af #tloel Narain. 'Ihe figures in

the flxcground af$ Newars. 'lhe 1v0fi1sn arc

clothed ffs the cglnrnon Newars ordurarily

appeilr. 'flte fi:Ififi carrytng two children in

hastcets slung tr a iicle passir:g ay*r his

shr-rukier shorvs fhe usual mcde *fl **rtv*5ring

chilchen as well &$ poulhy ancl ottrcr ea5fy-

portable live-stock tront piace to plaee""
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Krsna Degah, eleyaflon East, bullt ln 16i7 .
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Ifuishna llegah on Darbar squnre, phntograph
by K'urt Boeck, l8gg
Darbar Square, \trith Krishna DeE;ah,
Vishvanath and Bhirnsen Degah. photoEpaph
Kurf Baeck, 189$



Ratneshvara Degatr ta Sulima Sqtrare, rletails
of sffuts dated to the l4fh cenhrry,
photographs h{ary Shrsser 1968
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l'[arayana Dugu]r at Kulirnir, elevation of the
toagmented building in 1996 and
reconsfuction of the roof strucfure, scale l:50.
Restored in May - October 1997



Pafukva Aga, elevation east anrl plans, scale
I :100

Fourth floor



dhuhltl on the eastern edge of Ikhalakhu
ufir*r 1?tfl f;*ntur3.,
e drinkimg wat*r r*servofr is dedtcatert tm

rnamah*srrftrgt? repr*sent*d ffn & panel ptr*cerl
bave fire eav*s *f the srnall structure mmil cm th*

um 1[rlrana] above the w;rtrr ]tasin. \&hile
pan*l is fianked hy xnrinll*r pal-rels n itBr
es* ernd Kurnar.a, ihe depiction CIn the

urn is flanketl hy'a pair tri snuke vlrgins
rmya) antl appear.$ unrler a huod of s(lven

re-hearfr" -{*elorn' ltre hasfrn af]pr:rri in nelief a
-hand*ci Sshagirathf. v*.fuo stands fr*r {"h*

af tlle flang*s.
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